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After months of culture and language acquisition, medical
work, and teaching literacy we were finally ready to present the
gospel to the Antipolo/Amduntug Ifugao,’ an animistic tribe
with a Roman Catholic veneer residing in central Luzon of the

Philippines. These are the people we had laughed with, cried
with, eat with, sweat with, and yes, shivered with from Decem-

ber through February for almost 8 years. They invited us into
their lives, providing multiple opportunities to learn from and
serve them in word, deeds, and signs (Lk 4:16-19; 19:9-11),

I began as I was taught—start with the authoritative source
of the message, the Bible. Then move to God and Satan, contrasting the two’s attributes—something often missed in most contemporary evangelism. From there, address the creation of the
world, animal life, and people, then the fall, and the resulting
consequences—broken relationships (human, material world,
spiritual world) in desperate need of restoration. When the Ifugao understand the above concepts, present the solution to the
dilemma created, the Restorer, Jesus Christ. To make sure the

Ifugao understood each lesson, I reviewed it through a series of
questions that were designed to capture the central points.
Rather than relying on the oft-accepted evangelism ritual of
“pray this prayer,” I looked for transformed behavior that would
include an allegiance change, desire for the Word, reordered re-

lationships and use of resources (time and finances), and the de-

sire for public baptism (Steffen 1997a, 146). Authentic followers

of Christ change beliefs and behaviors.
To complete the discipleship process (from the crosscultural
church planter’s perspective driven by an exit strategy) a general
outline for ongoing follow-up followed evangelism. It dealt with
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the Christian walk, teachings on the universal and local church,

leadership, and a number of Christian doctrines, e.g., reconciliation, the Holy Spirit, prayer, eschatology. Just as the evangelism
was presented from a systematic theology perspective, the same
was true of follow-up. Doctrines were often presented randomly.
Sometimes

current

needs

dictated

the

content

covered;

other

times, the preset order of the topics in the curriculum ruled.
In my mind the linear logic of the above evangelism model
flowed freely and purposely from point to point—Word, God,

Satan, humanity, sin, judgment, Jesus Christ. The concepts built
to a climax as they moved through the topical sequence from
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pedagogically to the unsuspecting Ifugao.
‘Please,

tell

us

your

stories’,

the

villagers

said

to

the

newcomers. The villagers were all silent and smiled as

the Enlightened began telling the truth. But they did not

tell stories. They opened thick books, treatises, commentaries, confessions—the crystallized results of their
work. And it is reported that, as they spoke, the stars
began to fade away till they disappeared, and dark
clouds covered the moon. The sea was suddenly silent

niver, deceiver, jealous, liar...) contrasted, creation, fall, and solu-

and the warm breeze became a cold wind..
When they finished telling the truth of history and interpretation the villagers returned to their homes. And,
no matter how hard they tried, they could not remember
the stories they used to tell. And they slept dreamless

Ifugao narrative logic, to my great surprise, did not perceive

sleep.
As to the members of the order, after so many years of

innocence to separation to solution—Bible as source, protagonist
(creator, initiator, love, sovereign, just...) and antagonist (con-

tion.

it that way. In fact, they found it extremely boring, difficult to
follow, and hard to communicate to others. So much for starting
a sustainable church-planting movement!
It finally dawned on me—people learn differently and 1 must
adjust my teaching style accordingly. Perplexed but not paralyzed I
began to rethink the failed evangelism model, considering more

contextual

models

that

would

move

beyond

my

preferred

propositions while at the same time guard the gospel (1 Ti 6:20).

This article will address my journey in evangelism among

the Ifugao of the Philippines and years of consulting and teaching on the topic at home and abroad. It will seek to take the

things I've learned in cross-cultural settings and demonstrate
possible implications and applications for a postmodern, postChristian, post-literate, post-denominational, post-commitment

generation in the USA.

Ifugao Preferences with Possible Western Implications
While receiving teaching on socialization (enculturation) in

pre-field training, somehow it never registered to study this aspect of Ifugao culture in-depth. How do Ifugao prefer to learn?

How do they teach each other? Here are a number of the differences discovered. It’s little wonder why the Ifugao were not impressed with my evangelism model.
While working a missionary candidate school a couple of

years ago, one of the accepted candidates queried: “Don’t we

need to teach people to think linearly so that they can understand Scripture?” The candidate eloquently articulated what I
had previously considered a basic need of the Ifugao. Rubem

Alves

(1990) captures what I inadvertently attempted

https://place.asburyseminary.edu/jascg/vol20/iss1/8
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hard scientific work, they had their first night of sound
sleep, also without dreams. Their mission was accomplished. They had finally, told the truth. (71)

The Ifugao wanted stories; I gave them systematic theology.
They wanted relationships, I gave them reasons. They wanted a
cast of characters, I gave them categories of convenience. They
wanted events, I gave them explanations.
While I succeeded initially in dimming the stars, covering
the brightness of the moon, calming the churning sea, and turning warm winds into cold, cutting ones, unlike the people mentioned in the quote, the Ifugao would have no part of it—they

did not want dreamless nights. Fortunately, they refused to take

part in the mental gymnastics I had inadvertently asked them to
participate (Steffen 2005a). Following are some of the challenges

that changed my evangelism approaches, each of which has
some implications for western evangelism. What do the postmoderns want? What are we giving them? What do they really
need?

Ifugao Preference: Whole to Part

Reflecting back over the western evangelism model revealed
a part-to-whole approach. While I followed the western teaching
style that preferred to approach a lesson from part to whole, the
Ifugao found their attention focused not on the present lesson,
but rather trying to discern the metanarrative that supposedly

tied the lesson (and lessons) together, and defined the lesson(s).
The western approach forced the metanarrative to evolve over-

time, in this case several months of teaching, the exact antithesis
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d, the only

of the way Ifugao preferred to learn—whole to part.

The Ifugao love to hear the sweep of Scripture or select slices

of it, such as a whole book or letter, storied or sung. One exam-

that promotes mystery) with the first stanza being a short summary of the direction of the story (whole to part)* and those listening sing the chorus (participation) after each of the 52 stanzas
(repetition). The formulaic end of the song demonstrated a high
respect for the ability of each participant to discern truth without

warrant for theiri havini g to end dure the on-

dlauche is eink somehow and someday
together ina church. (244-245)

ple of this is the Bible story from creation to the ascension. Using

a traditional Salidumay tune, the lead singer (often female) composed the story as she went along (creativity within boundaries

111
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wenn

it will all come

i ture iit was definitely
5 I reflect back on how I learned Scrip
—
and

piecemeal, a little from here, a little from

Even Old Testament Survey and New

ee

hi

i

ee

t, the com combi
did little to catch the sweep of a Testament,
rs in either
lette
and
books
easements or the individual

>

eer: a a eaicls ment. Teachers seemed to prefer
than ¢
controversial parts of a book or letter
ing
ey —
We
e.
pictur
big
relationship to the

outside pressure: “Ngenamung hu nemnem yu tep ag pepilit
Jesus, ngenamung kayun tuu” (“Your minds are free to decide,

Ghewie tr its
would have thought to sing our way through ae
-

Truth. Similarly,
authenticity.

series of lessons,
curricula for the Ifugao calls for lessons, and1997b)
.

Jesus does not force, it’s up to you”). This song offers singersearchers exposure to the Source of Truth; they sing their way to
followers of Jesus sing their way

to biblical

Whole-to-part thinking and processing was foreign to most
of my expensive formal education. My teachers rewarded those
who could best unpack meaning, not just from a chapter, para-

graph, sentence, phrase, or even a word, but from the very syllables that comprised the word in question. Consequently, the big
picture sweep never seemed that important to me, maybe because it seemed impossible to grasp? Or, that I was never really
taught to appreciate it? Or maybe, because western culture did
not reward it?
Seminary professor David Wells (1993), commenting on the

fragmenting of knowledge within
makes this insider’s observation:

the seminary

curriculum,

Subjects and fields develop their own literatures, working assumptions,

vocabularies,

technical

terms,

criteria

for what is true and false, and canons of what literature

and what views should be common knowledge among
those working in the subjects. The result of this is a pro-

found increase in knowledge but often an equally pro-

found loss in understanding what it all means, how the
knowledge in one field should inform that in another.
This is the bane of every seminarian's existence. The dissociated

fields—biblical

studies,

tory, homiletics, ethics, pastoral

ogy—become a

theology,

church

psychology,

his-

missiol-

rain of hard pellets relentless bombard-

ing those who are on the pilgrimage to graduation. Students are left more or less defenseless as they run this
gauntlet, supplied with little help in their efforts to determine how to relate the fields one to another. In the
Published by ePLACE: preserving, learning, and creative exchange, 2009
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begins with an OT Survey class in the first semester followed by

NT Survey in the second semester, signaling to students that the
last quarter of the Scripture supercedes the first three-quarters in
that both receive a semester of study. Many other courses are
sprinkled in both semesters, causing some of the confusion expressed in the above quote. This is particularly true when more
attention is given to minutia in the survey classes rather than a
book’s or letter’s contribution and connection to the metanarra-

tive. When teachers of other courses fail to show their connection

113

How could this be rewritten to be more memorable rather
than attempting to capture content? What questions could be

asked that will help highlight some of the overlooked concepts
of the metanarrative, such as, the cosmic battle being fought between God and Satan? The issue of justice so prevalent in the
\
OT?
How could art be used to communicate it? Drama?" Song?
Dance? Poetry? Proverbs?° One of the most memorable student
presentations in the Theology of Mission class" was a girl who

It seems a better curriculum schema that could help improve

danced her understanding of the metanarrative of Scripture.
There were few dry eyes when she finished.

(Trinity Evangelical Divinity School now does this). Teachers of
other courses would then show how and where each of their

that the American church tends to be fixated on the NT, the last

to the sweep of Scripture, fragmentation ferments.

evangelism would be to begin with a course that covers Genesis
through Revelation in the first semester entitled Bible Survey

courses fit in with the Bible Survey course. If curriculum designers believe that more depth should be added, layer it by adding
OT and NT survey classes later. Such training for evangelists

should help provide postmoderns vital background necessary
for grasping the gospel.

2. Evangelists should reintroduce key characters over time to add
depth to familiar themes. For example, NT writers reintroduce OT

characters, Adam,

Abraham,

Moses, David, to highlight aspects

of doctrines and values. This should be true of individual lessons
or a series of stories.
Commercial advertising has become astute at doing this by
using a single character and following his or her life over time

4. Guard the identity of each member of the Trinity by covering the
sweep of Scripture. Without such a sweep, the definition of the
Trinity becomes skewed, impacting evangelism (see Figure 1). In

25 percent of the story, an understanding, of God the Father provided in the OT, 75 percent of the story, is jeopardized. Nowhere
in Scripture is the awe of God, which is the beginning of wisdom
(Prov 9:10) and the road to Christianity, more dominant than in
the OT. Perhaps this is why Christianity in North America today
is so nominal and anemic?
The power of the Holy Spirit is not only evident in Acts, but

in the creation story as well. Moving to the NT, the bookends
provide

two very different pictures of Jesus Christ. The first

bookend, the gospels, shows a loving, humble, human being that

experienced birth, death, resurrection, and ascension (vulnerability). In evangelism

from

this perspective, Jesus becomes

a lov-

relaxed, youthful, thinner, casually dressed Macintosh rep, but

ot
able lamb.
king ready
warriora
reveals
n,
Revelatio
bookend,
The last
to set things right through deadly and decisive warfare (invincibility). In evangelism from this perspective, Jesus becomes a

rior, advertisement

rect”, it is rarely included. Jesus represented by a Lamb

while emphasizing a certain theme or product. One of my favor-

ite examples of this is the fat, uptight PC representative dressed
in a stuffy suit and tie who is always trying to undermine the
continues to make himself and his product look foolish and infeafter advertisement.

Repetition

with creativ-

ity will speak loudly to postmoderns.
3. Evangelists should be able to state the theme of the Bible in a
couple of sentences.’ Capturing the metanarrative of Scripture in a

few sentences is a difficult challenge but here is an attempt:

God’s persistent and passionate pursuit to glorify him-

self through the institution of his rightful rule through

grace and justice by defeating spiritual powers, restoring
broken relationships with repentant people, resulting in
Spirit-comforted communities of loyal, enthusiastic, will-

ing worshipers-co-laborers that enjoy refreshing rest in a

righteous judge. In that this is usually seen as

politically incortakes

over. But one bookend without the other depreciates the total
and message of Jesus Christ.
erson
= mee “Chronicles : Narnia” movie, Thomas the Fawn and
Lucy

understand

the differences between

the two bookends.

When Thomas said to Lucy, “He’s not a tame lion,” she responded, “But he’s good!” The Lion and Lamb must both be understood to have a correct picture of the infinite Jesus, even
while startpoints may differ. To forego an inadequate under-

standing of any member of the Trinity, and the gospel, the whole
will of God must be covered to provide sufficient foundation.

material world that impatiently awaits final restoration.

https://place.asburyseminary.edu/jascg/vol20/iss1/8
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community and national levels, for we limit the width and depth

(humanity)

HSJC

Father

(awe)
[----------- OT
- 75%

1c

idf

us

Jc

(power) (warrior- king)
--------- I[- --- NT - 25% ----]

Figure 1: Capturing the Complete Trinity
5. Avoid starting evangelism in the New Testament (NT). The

NT has incorrectly become the startpoint for much evangelism,
the gospel of John being a favorite. But have you ever tried to
read the first chapter of John while blocking out what you know
about the Old Testament (OT)? As one female Chinese house
church leader complained to me on the mainland, “We can’t un-

derstand John.” Nor can most westerners. The NT was never
intended to introduce Jesus Christ to the world. Just as Jesus re-

quired a forerunner, so does the NT. The OT serves as this role.
The OT constitutes three-fourths of the Bible with the last
quarter going to the NT. Don’t wait until the movie is threequarters of the way through before entering the theater and trying to discern who is doing what to whom and why. If you do,
your interpretation of the movie may be quite different from that
of the producer.
Post-Christians will require an adequate OT foundation for
the gospel. It’s time to relieve the NT of most-favored-nation
(testament) status, and bestow it on the OT. To fail to do so may

result in a faulty, flimsy, fickle, fragmented, or worst yet, a false
understanding of the gospel. We must not forget that foundations are all too often forever. A firm foundation is required fora

sustainable church-planting movement

115

(MclIlwain 1993), Two

OT passages and 13 NT passages, as found in Evangelism Explosion, will no longer cut it.

6. Covering the sweep of Scripture allows for all topics related to
evangelism to be covered. This includes power encounters and signs
and wonders. While these were demonstrated in both testaments,
they often go overlooked or are discounted in western evangel-

ism. I deeply appreciate Chuck Kraft’s differentiation between
truth encounter, power encounter, and allegiance (commitment)

of Christianity.
If Christianity is a way of life, then it must address all areas
of life. Power encounters, signs and wonders, and the gospel

message provide a one-two punch that addresses the entire person. People who think holistically, like the Ifugao and maybe 70
percent of the world, never see a bifurcation between the two.
Nor should we in a postmodern world.
Some will want to prioritize one over the other as Donald

McGavran did when liberals within his denomination hijacked

the true meaning of evangelism. Winning people to Christ lost to
social activities in both funding and personnel. To rescue and

prioritize the true meaning of evangelism from social action he
coined the term “church growth.” That does mean that
McGavran did not fight ruthless landlords or feed the hungry.
While I have never had to face the extreme situation that

McGavran did, | prefer primacy over priority. With the Ifugao,
we began with literacy and medical. We did not see this as inferior to proclaiming Christ, or a standalone ministry, or a means

to gain opportunity to verbalize the gospel. Rather, it was a way

to demonstrate God's love. Verbalization of the gospel eventually followed.
Others may want to start with the verbal and move to the

visible. Context should determine startpoints, but both must
eventually be implemented in that the Great Commission and

the Great Commandment demand execution. It’s not an either/or but rather a both/and (see Wright 2006 for an excellent

discussion on this). Most postmoderns will prefer primacy to
priority.
7. Covering the sweep of Scripture challenges syncretism. Francis

Popovich (1998), an SIL Bible translator, believes that the lack of
an Old Testament translation helped lead to syncretistic prac-

tices among the Maxakali of Brazil. The absence of stories about

Joseph, Moses, David, Elijah, Elisha, and Daniel created an inadequate theology of God to challenge existing unbiblical prac-

tices. Scriptures taught through the OT not only provide a firm
foundation for the gospel, they also establish expectations for

encounter, as well as his challenge not to overlook any of the

deep-level

For those whose theology does not permit the use of power
encounters or signs and wonders, some other means should be
incorporated to address these areas of life because the gospel
addresses the total person (Acts 4:12). This could be done
through inviting in those who minister in these areas, or provide
some other secular means to accomplish the same. We do all an

postmoderns to commit to deep-level worldview transformation.
8. Join the growing numbers who evangelize by using the storysweep of Scripture (Steffen and Terry 2007). Here are some past
and present examples, some of which incorporate the visual and

three in evangelism.

injustice by overlooking power issues on the individual, family,
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worldview

transformation

because

they

teach

the

awe/fear of God (the beginning of wisdom) through those who
obey and/or disobey his will. This approach will help challenge

verbal. The story sweep offers a credible rival story to that of the
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postmodern’s belief that no such metanarrative does or can exit
Working out of one of the Hudson’s Bay Company twenty-

eight outposts,
Demers

Fathers Francis Blanchet (1795-1883) and

of the archdiocese

of Quebec

began

M

the first Catholic

mission outpost north of the Colombia river in Cowlitz,

Wash-

ington in 1839. During the construction of the Cowlitz Mission
the Nesqually Indians asked Father Blanchet to be instructed in
ceed by a “real blackrobe.”
ot knowing their culture or language, Blanch
ladder (long flat stick) in July of 1842 ie tek the ah =e of
the Catholic faith. Some of the markings included a series of dots

and bars (40 horizontal bars represented 40 centuries BC, 33 dots

represented

the life of Christ, 18 horizontal bars represented

18

centuries AD, 42 dots stood for 42 succeeding years, a tower, an

ark, a

mountain

represented

Mount

Sinai,

a

temple,

star

of

David, Jesus, Mary, Joseph, three crosses, the Twelve Apostles
Reverends

Blanchet

and

many of the “Catholic
west Indians as gifts,
spread throughout the
Catholic Ladder, much
symbols.

on
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Unlike

Damers).

Father

Blanchet presented

Ladders” to the chiefs among the Northassuring that the Christian story would
100,000 Indians living in the territory. The
like the totem pole, told stories through

the totem

pole it could

be transferred

from

to place without great difficulty (Steffen and Terry 2007,

In Communicating

the Gospel to Illiterates, Hans

(1957) views the Bible as "God's picture book”

i

os

great drama” and “great symbol.” He therefore advocates “chalk
and talk” evangelism that incorporates storytelling and simple

drawings. Draw the picture, tell the story, and contrast it to tra-

ditional legends. Weber goes on to claim that the New Testament alone is insufficient for challenging traditional tribal myths

or should be the final goal of Bible translators:
=
We can only confront mythological thinking with redemptive history if our proclamation comprises the
whole of the Bible, the message of the Old and the New
Testaments.

It is therefore fundamentally wrong to tell

illiterates only

stories from

the New

Testament,

as is so

frequently done. It is wrong to translate only the New
oe
or portions of it, as is the general practice.

In northwest China, several Christian workers have part-

nered together to create four circular drawings that cover Gene-

sis through Revelation. Using local art design and colors the

drawings speak forcefully. The first drawing was placed on a
https://place.asburyseminary.edu/jascg/vol20/iss1/8
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calendar, decorating many households. Concentric circles moved
from the inside (Trinity) to the seven days of creation to the central stories found in Genesis 1-11, providing an instant evangelistic tool.

What is the western postmodern iconography of “chalk and
talk?” The Catholic ladder? The Chinese calendar?

The Bible Survey, OT Survey, and NT Survey courses can be

taught in other ways besides a talking teacher. Ken Berding
(2000),

professor

of biblical

and

theological

studies

at Talbot

School of Theology, produced Sing Thru the Bible. Broken into

seven parts, professional singers use around a half dozen differ-

ent tunes as they sing through each of the 66 books in around 30

minutes, While a cohesive metanarrative that ties it all together
seems absent, this is nevertheless a great attempt to learn all 66

books through song. How
postmodern evangelism?
Vic Anderson,

associate

could this approach be applied to
professor of Pastoral Ministries at

Dallas Theological Seminary, with 15 years in Ethiopia with SIM,

stories Genesis through Revelation in 30-40 minutes in chapels,

small groups, and Sunday morning services. Music, lights, and
paraphernalia add to the one-person presentation of “God’s Plan

for the Ages.” This is a great evangelism tool for post-Christians
of the west.

Australian David Fitch, in “Missional Misstep,” recognizes

the need to move beyond a fragmented story to “the biblical

story of God’s mission in and for the world, from Israel all the

way to the Second Coming, in order to even know what it might
mean

to confess that ‘Jesus is Lord’”

(2008:38). The evangelism

model Fitch proposes will lead the postmodern back and forth

between God’s salvation for the world and what he wants to do:

forgive us and shape us.
James Choung (2008) has moved from four laws to four circles, calling it the “Big Story” www.youtube.com/user/jameschoung.
and
Following the biblical narrative of creation, fall, redemption,

mission, this model moves from “Designed for good” to “Damaged by evil” to “Restore for better” to “Sent together to heal.”

The circle diagrams serve as aids for postmoderns to better grasp
the core message. It moves from a strong immediate decisionmaking presentation to a transformational journey; from a focus
on afterlife to mission-life. This model is strong on contextualiza-

tion. Readers will have to determine if there is sufficient ‘critical’
included in the contextualization (Hiebert 1987).

YFC promotes the use of three stories for postmodern evangelism (see video at www.3story.org/start/). They argue that there
is one grand story, God’s story, that we all fit into. God’s story
2009
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intersects with my story and their story. The model is seen as a

lifestyle, nota tool. It prefers authenticity over performance; it is

non-formulaic, not three steps but three integrated stories; it’s

not a quick decision made after hearing a few quick proposi-

tions, but rather a journey you take together with your non-

wie a
for as long as it takes.
- Make evangelism and follow-up two chapter.
e
not two different books. oe
this to pice mci
oe
follow-up model where evangelism is seen as one book followed
bya totally different book for Christian maturation. For example
evangelism begins with the Four Spiritual Laws followed by The
Purpose Driven Life. It is up to the young follower of Christ to
connect the dots. Evangelism and follow-up should be seen as
one continuous story, preserving the metanarrative of Scripture
as it outlines and details follower expectations. In that man
postmoderns view life as a journey, they will prefer to see how
evangelism naturally ties to follow-up, creating a seamless story.
Ifugao Preference: People Over Propositions

Another observation discerned about the evangelism model

I used was its preference for propositions over people. Boiling
the long stories down to key propositions seemed economical
and practical to this pragmatic North American (and those who

designed the model). God is creator, love, sovereign, initiator
Satan is an imitator, deceiver, liar. In fact, the stories would

eventually become

periphery, needed

only occasionally to re-

fresh memory. After all, the Bible is a big book and teachers need

to get to the bottom line as soon as possible.
__But the Ifugao preferred to hear about humans interactin

with other humans, spirits, and ancestors. They responded tothe

earthy, not ideas; to events, not abstract concepts. Most Ifugao
would totally agree with Gabriel Fackre (1983):
2

Narrative speaks in the idiom of the earth. . Reali
Reality meets
us in the concretions of time, place, and cee. not in
analytical discourse or mystical rumination... Would a

historical God speak to us in any other way than
puongH poe
= and then in the ‘history-like’ acmee
‘ounts
of e)
biblical narrative, the extraor
ext
dinary
i
ini the or Nor would they care how long g iti took to get there, or how
many times it was repeated. Evidential apologetics did not impress the Ifugao; they preferred experiential apologetics.

Possible Implications for Western Evangelism
1. Character evangelism offers postmoderns an alternative worldview through surprise identification. Susan Shaw correctly points

out that, “That truths of stories are made, not by logical persua-

sion, but by experiential engagement. Stories do not convince by
argument; they surprise by identification” (1999:61, italics mine).

Prophets, priests, kings, rogues, Pharisees, tax collectors,
adulters, mothers, beggars, business people, farmers, slaves,

shamans, teachers, leaders, offer possible identification points
for postmoderns as they see their own lives personified. Bible

characters offer them “alternative ways of knowing and relating” (Bradt 1997:149). And they do it in a way that respects the
listener's ability to think things through and reach their own
conclusions without outside pressure. What if such listeners
could not stop talking about the captivating characters they meet
from the pages of the Bible?
Jurgen Moltmann

ing

are some

OT
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thread”

inter-

Bible

characters,

“biblical

testimonies,”

that

could be used in evangelism to provide points of identification:

Adam-sin / fall / promise for humans and material world;
Noah-hope for all creation;
Abraham-justification by faith;
Moses-law and grace;
Job-God’s sovereignty over Satan and circumstances;
David-kingdom rule;

Jonah-God initiates grace for the undeserving.
What NT characters would you add that connects to the

lives of post-moderns?
2. Develop character (earth up)’ theology for evangelism and fol-

low-up. Abstract systematic theology has helped

produce ab-

stract systematic evangelism models. Could the development of

character theology move us beyond this to real life? To real people? To the concrete? To evidential apologetics? To earth up theology?

SCnneite characters that personify abstract theological concepts should dominate the landscape of evangelism curriculum
because they paint the face of God. The Bible becomes a friend to
western postmoderns through the friends made between its covers, providing evidential apologetics opportunity to work.

What is true for evangelism should also be true for teaching

followers of Christ. For example, Sarah and Abraham, Rachel
and Jacob, Hanneh and Elkanah, Elizabeth and Zechariah, and

the Shunammite

Published byJournal
ePLACE:ofpreserving,
learning, and creative exchange, 2009
the

(1981) notes that a “sacred

weaves its way “through the biblical testimonies” (95). Follow-

woman

address barrenness (see Wilson 2007,
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22-28). A cast of characters for Christmas, Easter,” Communion

giving, leadership development, followership development, and

so forth should be commonplace in the mental libraries of Bible
teachers and their listeners.
A quick aside. Some readers will wonder why teaching for
followers of Christ is included in an article that focuses on evan-

gelism. That’s because evangelism and follow-up should be seen

as integrated discipleship. The first part of the story prepares for
the next part of the story because it’s the ongoing story found in

121
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the following story. As I began to teach publicly, I soon realized
that the Ifugao found it difficult to follow my propositional pres-

entations about God, Satan, sin, and so forth, and found it even

more difficult to explain them to others. It did not take this discerning teacher long to figure out that plan B was necessary. A
sustainable church-planting movement continued to seem a remote possibility.

So | added a number of stories from the Old Testament to il-

lustrate theological propositions through concrete characters and

Scripture, God’s Sacred Storybook. While it takes more time to

events (e.g., creation, the fall, Cain and Abel, the flood, the es-

it is follow-up in advance.

Tabernacle, Elijah and Baal). Because only small portions of the

abstract (sin), and back to the concrete (Adam), which should
work well with postmoderns. Each character used, however,

bought a number of children's storybooks in Manila and had
them translated. The people soon wore them out, obviously enjoying them. From then on I integrated stories and propositions

lay a firm foundation for the gospel, it is not wasted time in that

Character theology moves from the concrete (Adam) to the

should make God the hero of the story. Charles Koller (1964)

expresses it this way:

...the Bible was not given to reveal the lives of Abraham,
Isaac, and Jacob, but to reveal the hand of God in the
lives of Abraham, Isaac, and Jacob; not as a revelation of
Mary and Martha and Lazarus, but as a revelation of the
Savior of Mary and Martha and Lazarus. (51)

The Adam story, e.g., should take the listener beyond Adam
and Genesis to the second Adam, the King of Kings.

3. Determine the minimal number of Bible characters that should

be covered in the evangelism model. Of the 2,900 plus Bible charac-

ters, what is the minimal number that should become part of the

western evangelism model? This does not mean that secular

characters could not be used, but it does mean that Bible charac-

ters should not be overlooked or underplayed because they are
important not only for evangelism but also Christian maturation.
The evangelism

models should come in multiple versions, from

short to medium to long, which means the number of characters
will vary in each.
_ 4 Determine the minimal number of Bible characters that new believers should know within the first year. Of the 2,900 plus Bible

cape from Egypt, the giving of the Ten Commandments,

Old Testament had been translated into the dialect at that time, I

into all my evangelistic efforts. At least now

As a number of Ifugao began to follow Christ they wanted to
tell friends of their newly-found Friend and Savior. As I listened

to their witnessing I seldom

heard

the use of propositions.

Moreover, I noticed the same was true as I listened to young be-

lievers tell other believers basic doctrines. So I decided to further
revise my teaching approach. While I did not drop teaching

foundational doctrines through propositions (just could not part

with them), I now spent the majority of my time teaching New
Testament letters from whole to part, beginning with the theme
of the letter, and also showing their connection to previous Bible
texts, all the while building on things already covered in evangelism.
Possible Implications for Western Evangelism
During my formal studies at a Bible Institute and later at a

Bible college, the Bible became a textbook to me, albeit a Sacred

Textbook. I learned to isolate propositions and gather support-

ing proof-texts. The more proof-texts, the more solid the case.

characters, what is the minimal number that should become part
of the western believer’s “Character Collection” within the first
the lives of characters over propositions.

tive (to some) while resulting in a fragmented

Ifugao Preference: Stories Over Propositions

Moving from “people over propositions” to “stories over
propositions” is a short jump for most Ifugao as demonstrated in
https://place.asburyseminary.edu/jascg/vol20/iss1/8
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the propositions

had a human (earthy) foundation from which to emerge.

Hermeneutic studies, with roots dug deep into
moted_historical-grammatical methodologies.*
offered control over the text through categories
effectively minimizing the mystery and messy

year (Steffen 2005, 101)? Most postmoderns will prefer to study

the

Scripture. I ended

up with

modernity, proThis approach
of convenience,
nature of narra-

understanding of

lots of clothes (doctrines), but no

clothesline (metanarrative).

The perceptions of the Bible are numerous. Some see the Bi-

ble as a Sacred Encyclopedia, full of facts. Others see the Bible as a
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Ifugao Preference: Eventline Over Timeline

_
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After perusing a back translation of the first Ifugao evangel-

ism curriculum ready for publication, Trevor Mellwain, just returning from a year of home assignment in Australia, unceremoniously informed me that there was a much better way to do

it than this story-proposition approach. Not a little shocked, I
asked him what he meant. In the next hour, Mellwain introduced me to what he had been developing over a number of
years among the Palawanos living in Palawan, Philippines. It
would later be called Chronological Bible Teaching (CBT)

(MclIlwain 1987; 1993). Within two decades it would be used
around the world (sometimes contextualized, all too often trans-

planted) by numerous agencies in both urban and rural contexts
(see Hesselgrave 1994). CBT emphasized the need for
...the panoramic story of God to convey a comprehensive Christianity built on a strong Old Testament foundation...God’s message for long-term, cross-cultural

church planting is best understood when told as it was

delivered,

ie,

a

progressive,

unfolding,

panoramic

story. (Steffen and Terry 2007, 315)
This multi-phased model covers Genesis through Revela-

tion” in a relatively short time, with the first phase, Genesis
through the ascension, designed primarily for evangelism.
Each lesson was followed by a series of questions to ascertain feedback. Some of the questions were designed to stimulate

thinking, e.g., What do you think God will do now? The majority

of the questions were designed to illicit specific lesson content.
By now I was ready to set aside propositional evangelism
_ and go straight story. I based the story selection for evangelism

pedagogical compromise evolved—the metanarrative served as

a straight line setting direction from start to finish while the in-

dividual Bible stories spiraled around the metanarrative, offering choices and consequences through concrete characters as it
advanced towards a vaguely telegraphed conclusion (mystery).
Possible Implications for Western Evangelism

1. Take

the time to transform

evangelism

models

rather than

iransplant them. Once Phase 1 was taught, one significant finding
rose

to

the

surface.

preferred

Ifugao

The

“seeing-things-

together” (themes) rather than “one-thing-after-another” (chro-

nology). Historicity trumped chronology, e-g., Gumangan’s recommendation for a evangelism startpoint was, the flood (where

Ifugao history begins as they have no creation story), backtrack
through the genealogies to Adam (which lends credibility to Ifugao), and then cover the creation story. The Ifugao favored an
eventline over a timeline. This, of course, challenged CBT with
over 50 lessons in the evangelism phase. It also raised a central

question, Did God present his Word in chronological fashion or
through thematic events, or some combination of the two?

One thing that helped to add the synchronic perspective to

the diachronic was the metanarrative presented in the first lesson (whole to part). The big story would become the rival narra-

tive that would eventually challenge deep-level worldview allegiances. Each single story found its sequence and meaning in the
big story. In relation to sequence, I learned what Jacob Loewen
(1964) had discovered decades earlier, “...sequence was as important as the truths contained in the stories” (373). Startpoints

matter, and they should vary according to the postmodern context.

2. Determine the minimal number of images to include in the

evangelism

through

Pictures

model.

(symbolic

images)

have

been

used

time to aid understanding of the Bible stories. From

(Phase 1) on Bible stories that highlighted issues pertaining to

European cathedral art that served the unlettered as “Bibles in
stone and glass” to contemporary art that serves the post-

Ifugao evangelism phase included 52 lessons, 28 OT stories plus
24 from the NT, which would take several months to get

11 characters (Abraham, Isaac, Jacob, Joseph, Hamor's sons, She-

salvation, and when possible, tied to Ifugao cultural themes
(Steffen 1997b, 260, 263). While shorter than Mcllwain’s 68 lessons (42 Old Testament (OT) and 26 New Testament (NT), the

through.

Review

questions

were

modified

so

that

answers

would focus more on themes covered in the stories rather than
minutia.
One hundred and five, two-dimensional pictures a
-

nied the stories. The pictures (symbolic fnapes pernintied each
ers and listeners not only of story content, but also sequence. A
https://place.asburyseminary.edu/jascg/vol20/iss1/8
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literates today, multiple images should play a significant role in
communicating the gospel.
3. Determine the minimal number of Bible symbols that new believers should know within the first year. In Act 7, Stephen mentions

chem, Moses, Aaron, David, Solomon, Jesus) and two symbols
(tabernacle and temple) as he surveys the history of Israel. The
author

of Heb

11

mentions

9 characters

(Abel,

Cain,

Enoch,

Noah, Abraham, Sarah, Isaac, Jacob, Esau, Joseph, Moses, Rahab,

Gideon,

Barak, Samson, Jephthah,

David, Samuel, Jesus Christ)
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ae

and

10

symbols

(offerings,

ark,

promised

land,

tents, city,

strangers, Passover, Red Sea, dry land, wanderings) when he

does

the same.

A

“Symbol

Collection”

is as necessary

as a

“Character Collection” in that one informs the other (Steffen
1998). Postmoderns are into symbols, including tattoos.
Ifugao Preference: Adequate Sort Out Time for Decision-Making

Since the Ifugao make decisions through consensus, whether
on the family level or the community level, it takes time. The

pros and cons of any idea must be discussed and argued until a
consensus is reached. All can participate in the process, males,
females, young, old, and in between.

On the family level, once children reach the age of 10-12 they
no longer sleep in their parent’s one room home, but sleep with
their peers of the same sex in an empty house in the village. De-

cision-making now includes not only the family, but also their

peer group. Most Ifugao would think it highly ludicrous to make

a decision by oneself.
After hearing about Christianity for a year Gumangan

de-

cided it was time to follow Christ and turn his back on the sactificial system.

He

discussed

the possibilities of baptism

with

church leaders but there would be no baptism for over a year.

He did not want to be baptized until Lucia, his wife, would do it

with him. That eventually happened and they were baptized as a
couple, demonstrating solidarity to the extended family and the

community.

It should also be noted that animists attempt to control the
ancestors and/or the spirits through participation in various

rituals and ceremonies. Having them pray a certain prayer for

when he described what happens in the area where he
works in Mexico. ‘Short-term mission trips from the U.S.
and

have been coming here for years,’ he pointed out,

the result have been amazing! Entire neighborhoods
have gone forward to accept Christ at evangelistic
events.’ There is obviously nothing wrong with that, ae

my friend continued, “one day I happened to be wit
several of the local people when they had a special meet-

ing to decide who would go forward at the next fore

missionary’s altar call. I couldn't believe my ears: ey
wanted the gifts (often a bag with pencils and Bible literature)

and

wanted

the

ome

to come

missionaries

again. I asked one of the leaders how many times he ha
gone forward to receive Christ, and he said,

‘About a

dozen times.’ Then he added, ‘If we all go up, the mis-

sionaries won't believe it. We have learned that half or
two-thirds is a good number to keep them coming back.
(2001:43-44)
Possible Implications for Western Evangelism
. Allow adequate time for decision-making. Most contemporary

ee

models ask e an immediate, personal

secularism,

Buddhism,

agit -

Islam, or Christianity

something most people take lightly or do ina hurry. ee

ms

noted in the YFC 3-Story model above, it should take as

only can take time (process), there will also be a time w

Another ritual used by westerners is an invitation to walk
the isle, first introduced by Charles Finney (1792-1875) under the

rubric of the “anxious bench.” Steve Saint shows where
lead.

this can

A friend of mine opened my eyes to the reality of this
Published by ePLACE:
learning, and creative exchange, 2009
Journalpreserving,
of the
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socie-

their family and friends, particularly in relational-oriented

people to raise their hands if they would like to receive Christ

between the person who made the request and those who responded to the request. Shame cultures do not like to shame
their guests.

so to

not only be able to explain the move to themselves, ae

long, as it takes, and the witness is with

will usually receive a hundred percent positive response. But
once again, the response for doing so probably differs greatly

is ee

to another

salvation usually has a very different meaning than that understood by the evangelist. The evangelist thinks one more added to
the Kingdom; the person praying thinks that he or she has appeased God, at least for the present.
In a culture of courtesy, or shame-oriented societies, asking

e

lowing the presentation. But moving from one religion, whe

the individual

ee

happens, and continues the relationship after it happens.

- -

2. Think of decision-making as a process, point, process. The
aie
ney on the road to Christianity, spurred by the Holy

oie
no

moderns may prefer to come to Christ with their friends as well.

enme

&
crosses the line (point) from the Kingdom of Satan and enters
intercon
but
ies a new,
Kingdom of God. fay Sy
(Col 2:6).
(process)
ifelong journey
oe

bee

eaters

popularized “bounded
conversion.

Some

theory,

Paul ‘Hiebert

sets” and “centered sets”

users of the model,

however,

(1978)

in ae
seem

2

to thin

that no boundaries actually exist within the centered set. [ agree
with Thomas Oden when he claims that,

There is a fantasy abroad that the Christian community
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can have a center without a circumference. Since we
gather around Jesus, it is argued, it is our center, not our
boundaries, that matter. But this is the persistent illusion

129

Message: Comprehensiveness
Sepia

of compulsive hypertolerationism. A community with

munity. (1996:13)

oe
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Encounter |
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We should not fear the necessity of identifying and communicating the factual core of the gospel (see Abraham 1989:110-

111; Steffen 1997a:133-147). These will include lamb facts (contextualization) and lion facts (criticism). Some will provide

delineated

political,

weather,

freedom | Evangelism |economical,
from fear, | establishes | religious,
etc.
death, etc. | foundation
for
follow-up

bridges for understanding the gospel while others will create
barriers, but both are necessary to maintain message purity.
These core facts concerning the gospel should then be packaged
in Bible (and secular) stories so that God’s story connects to their

story.

3. Look for evidence of faith through reordered beliefs and behav-

iors. Only God knows the heart, and hence if a person has truly

exchanged the King of Kings for inferior kings. We can only observe what the individual says and does (James 2:14). Does the
individual challenge former beliefs? Does the individual reorder
relationships and resources? This approach puts the onus on
cross-based transformation rather than some evangelistic ritual

such as praying a certain prayer, raising a hand, or walking an
isle. What will such reordering look like for a postmodern?
4.

Analyze

comprehensiveness

your
and

postmodern

effectiveness

evangelism

(Steffen

model

for

2005b:116-117).

Comprehensiveness considers how much of the Bible is covered,
if God’s potential to reign includes power encounters as well as

Method: Effectiveness

Relationships |
Duration

Depth

Style

Indigenous| Indigenous | Indigenous
learning
terms, art, | delivery sys-|

illustra-

tems:

styles for

Guilt

Individual
Corporate

m ake .
which ae
sions?
Children?

settings.

Youth?

oe

truth encounters. It also evaluates the holism of the model, and if

alan

Who on

i nonformal,
radio]
i
tunes, [Videos,
musical | chalk, cas- | & informal
instru- | settes, DVD |
ments, etc.| PowerPoint

Decision-

Shame

formal,

tions,

Works through|
gate keonets

;

.

| Technology | Pedagogy | Orientation

Adults?

it moves towards follow-up and incorporation seamlessly.
Effectiveness considers the depth and duration of relation-

Speed:

ships gained by the evangelist, and how contextual the presentation. It also reviews emphasis, whether guilt oriented or shame

Quick moderate slow

oriented, and if decision-making follows community expectations.
Points, 10 being highest, could be assigned for all categories

in both the Comprehensiveness (60 point potential) and Effectiveness (60 point potential) categories. From the total points
earned, evangelists can determine how well their evangelistic

model works among postmoderns, and identify areas of weakness to improve. While subjective, it improves the “spray and

pray” method.

Message
Method
TOTAL

Summary
This article has provided opportunity for international mis-

siology to meet domestic missiology. While I do not like these

separatistic terms, it is time for the two to come out of their re-

https://place.asburyseminary.edu/jascg/vol20/iss1/8
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spective silos and interact with each other. Both will be the wiser
from

the outings,

and

less

wheels

will

be reinvented,

which

means greater impact for the Kingdom of God at home and

abroad, monoculturally and crossculturally.

Like radio commentator Paul Harvey, 21 century Christian

workers

must

provide

postmodern

listeners the “Rest of the

Story” so that propositions and the individual Bible stories and
characters find their broader meaning in the metanarrative of

Sacred Storybook. Evidential apologetics has its place to surprise
through identification, and provide a credible rival story to skeptics who deny the possibility that one superior story can exist.

But we must go further. The rest of the story must also in-

clude symbols in that symbol-based stories provide the foundation of worldview and identity, not only of one’s culture, but
also of one’s faith. But more importantly, postmoderns require
in-depth, long-term relationships—for as long as takes. When
relationships, deeds, and the gospel story intersect, postmoderns
take notice.
I will be forever grateful to the Ifugao for reintroducing me

to the power of story told and sung. Their strength in this area

assured

that the stars would

shine bright, the seas would

remain

remain

brilliant, the sun would

strong, and

that the wind

would remain warm, making a church-planting movement not
only plausible, but possible.
even

But this sustainable church-planting movement
further—proving

instructive

for

western

has gone

postmodern

evangelism, and follow-up. May the stars remain brilliant, the

sun shine brightly, the seas remain strong, and the wind remain
warm for this audience as well.

Tom Steffen: Professor of Intercultural Studies, Biola University.
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included in Kallahan, a subfamily of Ifugao, a branch of the Malayopolynesian languages (McFarland 1980:76).
2. The first stanza reads:
Hi gayun a-ammed mi ey dingel yu istolyah
My respected friends, listen to my story
mi meippanggep nan Meknengan e nanlintun emin.

About God, who created everything.
3. Interestingly, Theology of Mission is one of the few (only?)
classes at Biola that covers the Bible from Genesis to Revelation. This

400 level course provides students closing out their required 30 semester units of Bible an opportunity to see how it all fits together. To help

these percentages, “Indeed if one does a comparative analysis of the
content of the Bible, the New Testament books that seem to deal most

explicitly with narrative constitute only 56 to 62 percent of the content,
depending upon whether one treats Revelation as narrative. In the Old

Testament, the narrative books (Genesis-Job) constitute 57 percent of the
material. It can, of course, be argued that the prophetic books contain

considerable narrative, which they surely do, or even that they represent interpretation of the narrative and that the narrative is an interpreted narrative” (58).

10. Seven phases of Chronological Bible Teaching:

the students capture the sweep of Scripture, the first assignment asks
them to write the theme of the Bible in a couple of sentences. After getting over the initial shock of trying to distill 66 books into a few sen-

Old Testament
Phase |

Separation
_Unbelievers
Mixed groups — Solution

submits his or her first and final attempts which is then posted on

Phase II

New believers

tences, they start their journey. Each weekly assignment provides opportunity to adjust the theme. At the end of the semester each student

135
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Gospels

Acts

Believers

Security

Phase III
New believers
Preparation for
Epistles

Blackboard.
4. See Kevin Vanhooser’s The Drama of Doctrine, 2005.
5. For an excellent example of the contextualization of local proverbs see Len Bartlotti 2008,
6, In Jesus According to Scripture, 2002, Darrell Bock of Dallas

Phase IV

Theological Seminary, notes that Matthew, Mark, and Luke begin the
story of Jesus from the earth before moving to heaven. This “earth up”

New believers

Function of NT
church

model is instructive for evangelism. John, on the other hand, begins in
heaven before moving to earth, demonst rating that multiple startpoints

may be necessary. But either way, we must make Jesus earthy so that

people can identity with his love and justice.

7. | was so disappointed with the Easter service this year as many

unsaved visitors who show up in church only a few times a year heard
Propositions about Jesus’ resurrection rather that powerful story itself.

What did they remember when they walked out of the building?

8. Bernard Ramm (1954) captures the thinking of that era: “Training
in logic and science forms excellent background for exegesis” (153). This
leads automatically to the next step, “Systematic teaching of Scripture is
the Scriptures final intention” (155). And I would add, a systematic

evangelism schema.
9. While these figures are approximate, it can be stated categorically
that the narrative genre reigns in God's Sacred Storybook. Gordon Fee

Christian walk

Phase V

Maturing

Sanctifica-

believers

tron

God’s work in
OT individu-

als
Training of
disciples
Phase VI
Maturing
believers
Expository
teaching
Phase VII
Maturing
believers
Expository
teaching

and Douglas Stuart (1981) state it this way: “The Bible contains more of
the type of literature called ‘narrative’ than it does of any other literary
type. For example, over 40 percent of the Old Testament is narrative.

Since the Old Testament itself constitutes three-quarters of the bulk of
the Bible, it is not surprising that the single most common type of literature in the entire Bible is narrative” (78). Millard Erickson (1997) gives

Epistles—

Revelation

(Source: Adapted from Mellwain, 1981:12a-12c, 1987:131)
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